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The Explanatory Palaea (Rus. Tolkovaya Paleya) is now known to us in the form
of over 15 texts dating back to between the 14" and the 17" centuries. It pro-
vides a full description of cosmogenesis, the creation of Adam, the structure
of the human body, the interaction between soul and body, and the forms
of spiritual substances. It also contains natural scientific representations
of physical phenomena. Together with the explanation of ontological prob-
lems, it describes the structure of the universe, the earth, and the next world.
Like the Biblical books of the Old and New Testament, the Explanatory Pal-
aea establishes the principal worldview to be found in medieval Russian texts.
The descriptions in it are accompanied by polemics and invectives against
the Jews, who refused to accept the main principles of Christian doctrine, pa-
gans, and Muslims. The aforementioned makes it possible to view the Explan-
atory Palaea as a historic ancient Russian manuscript, truly outstanding due
to its absolutely unique worldview and its incomparable religious, philosophi-
cal, and scientific content. Of special interest is the depiction of the disruption
of noumenal beings and the emergence of the binary opposition between good
and evil as a result of the fall of the archistrategos of the tenth angelic order.
The Genesis catastrophe results in the emergence of evil, a phenomenon origi-
nally not included in the divine conception of the creation of the world.

Keywords: Tolkovaya Palaea; theodicy; angelology; hermeneutics; cosmol-
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HBIX CYILIHOCTeI, JAHBI €CTeCTBEHHOHAYYHbIe TPAKTOBKM (PUSUIECKUX SIBIIE-
Huit. Hapsagy ¢ TO/IKoBaHMEM OHTONOIMYECKUX HMPOOJIeM, OIMMCAHBI YCTPOIi-
CTBO BCEJIEHHOVI, yCTPOEHIIEe 3eM/IU 1 TOLOCHI MHOro Mupa. Kak 1 6ubmneiickne
kHnru Betxoro u HoBoro 3aBetos, [Taesa cauTaeTcsa mponsBefeHNEM MIPO-
BO33PEHYECKM YCTAaHOBOYHBIM M KJIIOYEBBIM B MepapXuM MaMATHUKOB CpPefl-
HEeBEKOBOII PYCcCKoil mucbMeHHOCTU. OmnucareTbHble MOMEHTBI COIIPOBOXKIa-
I0TCS1 B IIAMATHUKE I1O/IEMUYECKIIMHY TOJIKOBAHUAMMY M MHBEKTVBAMU IIPOTUB
nyfeeB, He NPUHABIIMX OCHOBHbIE IIONOXKEHUsA NTOKTPUHBI XPUCTHMAHCTBA,
a TaKoKe [T0/IEMIYeCKYIMI BbIITaZlaMy IIPOTUB A3bIYHMKOB M MaroMeTaH. Bce aTo
M03BO/IAET paccMaTpuBaTh TonkoBylo Ilajero Kak MaMATHUK JpeBHEPYCCKON
MBIC/IN, KOTOPBIL CO CTOPOHBI €0 UJEHO-MUPOBO33PEHYECKOIO, PE/IUTNO3-
HO-(p1I10COPCKOTO 1 €CTECTBEHHOHAYYHOTO COIeP>KaHIs NMeeT COBEPIIEHHO
0co60e 3HAUEHIE CPenyt TAaMATHIKOB MICbMEHHOCTH [l peBHeit Pycu. Ocobbiit
MHTepeC MpeACTaB/IsieT M300paXkKeHne PAcKolIa HOYMEHA/IbHBIX CYLIHOCTE
U [OsIB/IeHNe OMHAPHBIX OIIIO3NINIT fOOpa U 3714 B pesy/bTaTe majeHns Ap-
XUCTPATUTA [JeCSITOTO AHTeIbCKOrO YMHA. Pe3ynbTaToM OBITUIICTBEHHOIT KaTa-
cTpodBbl CTAHOBUTCS MOsIB/IEHNE 371a KaK SIBJIEHV, He 3a/I0)KeHHOTOo B boxke-
CTBEHHYIO KOHIENIINIO TBOPEHNA MUPA.

Kniouesvie cnosa: TonkoBas Haneﬂ; TEOANMIEA; aHTE/NO0NIOINA; TEPMEHEBTIKA;
KOCMOJIOTMA; 9K3€ere3a.

The Explanatory Palaea is an incredibly sophisticated compilation
of all sources known in medieval Rus. The doctrine of the angelic orders
described in the Palaea is based on the Old and New Testaments, as well
as the exegesis of the Church Fathers who conceptualised and developed
these beliefs.

In the books of the Old and New Testaments, the word ‘angel’ occurs
348 times in various forms [Cumdonus pnst bubmuu]. In particular, there
are many descriptions of angels appearing to the righteous in the Old Tes-
tament, for through them the Lord reveals His existence and declares His
will to the first Christians. Dionysius the Areopagite emphasises that:

...3aKOH. .. ObIJI 1/l HAM Yepe3 aHTeJIOB. .. V] C/IaBHBIX HALINX OTL[OB, [PKUB-
x| K0 3aKOHa 1 mocye [Toro], Kak OBUI JaH 3aKOH, BO3BOAWIN K BoxxecTBy
aHTeJIBI, WV Hay4asi, YTO JO/DKHO Je/IaTh U IPOBOJS K IPSIMOMY IIyTH UCTH-
HbI OT IPEJIECTY U XKV3HU HEYECTUBOI, M/IM UCTOIKOBATENIbHO OTKPBIBASI CBSI-
I[eHHble YVMHBI, WIX COKPOBEHHbIE BUJEHVs HA[IMUPHbBIX TallH, MINX HeKue
BoxxecTBeHHble mpefckasanms [Makapos, MunbkoB, CMUpPHOBa, ¢. 242-243].

(...The law... was given to us by angels... And our glorious fathers, [who lived]
before the law, and after the law was given, were sent up to God by angels, who
either taught them what is supposed to be done and led them to the right path
of truth from the delights and wicked life, or explained [to them] sacred orders,
secret visions of transcendent mysteries, or certain divine predictions.)
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Angels appear in key events in worldly history. They serve God, singing
a chant (Seraphims in Isaiah 6 : 3); they are present before God when
He declares His will (Job 1 : 6); they appear at God’s command to help
a man (Isaiah 6 : 7) or to punish one (2 Sam 24 : 16); and they announce
the people’s future destiny (Dan 8 : 16-26) and deliver their prayers to God
(Tob 12:12; Rev 5: 8; 8 : 3). The appearance of angels accompanies many
events in the Gospels: Archangel Gabriel sends the good news to Zechariah
and the Virgin Mary (Luke 1 : 19; 26); angels glorify the Nativity (Luke 2 :
9-14); they help the Saviour in his agony at Gethsemane (Luke 22 : 43); they
proclaim His Resurrection (Matt 28 : 5-7); and they explain the meaning
of the Ascension of Christ to the apostles (acts 1:10-11):

Cam Uncyc, HagcymnoctHas [TpuanHa HafHeOECHBIX CYIIHOCTEIL. .. O/a-
FOIOKOPHO HoBMHYyeTCst ykasanusM Otiia u bora, [jaBaemMbiM] yepes aHrenos
[[Tanest TonkoBas, c. 245].

(Jesus himself, the superior Cause for all heavenly hosts... humbly obeys
the commands of the Father and God [given] through angels.)

In particular, much is said about the role of angels in the fate of the world
and humanity in the Apocalypse. Led by Archistrategos Michael, they have
been fighting the battle against Satan from the beginning of time and will
accompany Christ during His Second Coming.

The Palaea begins with a story about creation of the world: this
contains extensive interpretations borrowed from the works of Severian
of Gabala and Basil the Great, St John Chrysostom’s interpretation
of the Book of Genesis, Epiphanius of Cyprus’ writings, and John the Exarch’s
Hexaemeron. Here, the appearance of angels precedes the creation
of the earthly world:

ITpeseunsiit bor, 6esnadanbHbIl 1 6eckoHewHBI, Oymydn borom cu, cHa-
YaJia COTBOPM/I OTHEHHBIX JIyXOB — CBOMMM aHT€/IaMI U CTyTaMI, — KaK O TOM
6oxectBenHbIN JaBuy mucan B 103-M mcanme. Beero Bor cotBoprn 10 ynHOB:
TIEPBBIN YMH — aHTe/Ibl, BTOPOJ YMH — apXaHTIe/Ibl, TPETUII YMH — Hadasla, 4eT-
BEPTBINl — BJIACTY, ILATHINA — CUJIBL, IIECTON — MPECTO/Ibl, CEAbMOI — TOCIIOA-
CTBa, BOCbMOJ — MHOTOOKME X€PYBUMBI, NE€BATHIN YMH — LIIECTUKPBIIbIE Ce-
paduMblL; K IecATOMY YMHY [OTHOCMINCB] Te, KTO IPEBPATWICA B IeMOHOB
[Tam xe, c. 13].

(The pre-eternal God, beginningless and endless, being God of heavenly
hosts, first created the fire spirits to be his angels and servants, - the divine Da-
vid wrote in Psalm 103. In total, God created 10 orders: the first one — angels,
the second - archangels, the third - principalities, the fourth —powers, the fifth -
virtues, the sixth - thrones, the seventh — dominions, the eighth - many-eyed
cherubim, the ninth - six-winged seraphim; and those who turned into demons
[belonged] to the tenth order.)
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Next, the Lord built a hierarchy: «Hapg Bcemn cumamn xaxporo umHa
Tocriopp Bor mocraBun crapuinH, BOEBOJ M HavyaJIbHMKOB YMHOB» (Over
all the hosts of each order, the Lord set elders, commanders and order chiefs)
[Tam >xe].

Here, the connection between the two worlds - the noume-
nal and the material - is the unity of two structures, spirit and matter.
The metaphysical space is placed above the material space of phenomena.

After describing the creation of angels, the author of the Palaea asks:

Otuero Monceli He Ha4aJI OIVCHIBATb [TBOPEHNE] C aHT'€/IOB, HO, He YIOM:-
HYB HI1 CTIOBOM O MHOYKECTBE BBIIIHIIX CIJI, HAYMHAET ¢ Heba n semym? [ Tam xxe].

(Why did Moses not begin the description [of creation] from angels but from
heaven and earth, without mentioning the numerous higher forces?)

Why does he tell us that «B magane corBopun Bor He6o u 3emmo»
(In the beginning God created the heaven and the earth) (Genesis 1 : 1).
After asking the question, the author of the Palaea answers it himself:

boxxecTBenHbIit Mouceli, 0CTaBUB BCe BBIIIHEE, HEMEIJIEHHO NPUCTY-
TIWJT K ONIMCAHMIO [TBOpeHust Heba 11 3eMyii], fabbl CBIHBI M3PaNIbCKIIE OCTA-
BUJIYM eruIeTcKoe 6e30oxue, nbo ylu UX IOTHBI eIUIeTCKUX COOTa3HOB
[Tam xe, c. 14].

(The divine Moses, having put away everything that was higher, immedi-
ately proceeded to the description [of the creation of heaven and earth] so that
the children of Israel would leave Egyptian miscreance, because their ears were
full of the temptations of Egypt).

The primacy of the creation of the invisible world has been a subject
of theological disputes for centuries. However, this opinion, shared
by the author of the Palaea, became the most common one among
the Fathers of the Church and was included in the catechisms and manuals
of dogmatic theology. It was supported by Basil the Great, Gregory
the Theologian, John Chrysostom, Ambrose of Milan, Anastasius
the Sinaite, and others.

In the first homily of the Hexaemeron, Basil the Great wrote the following
on the creation of the world of the highest spirit:

Eme panee ObITust Mupa OBUIO HEKOTOPOE COCTOSIHNE, COOTBETCTBYIOLIEe
IIPEMUPHBIM CUIAM, IIPEBBbICIIEE BpPEMEHM, BEYHOE, BCerfja IpOoJo/DKarollee-
ca. B mem-To TBOper 1 3YDKANTENb BCAYECKNMX COBEPIINT CO3[AHUA — MBIC/ICH-
HBIII CBET, IIPWINYHBLI O/IaXXeHCTBY mobsiux [ocosa, pasyMHble 1 HeBUAVIMbIE
IPUPOJBI M BCE YKPAIIEHME YMOCO3EPIIAEMbIX TBapel, MPEBOCXOMAIMX Halle
pasyMeHne, TaK 4TO HeJb3si M300pecT s HUX 1 HanMeHoBaHuit. OHU-TO Ha-
HOJHSIIOT COO0I0 CYIHOCTh HEBUAMMOTO MIPa, KaK HaydaeT Hac [TaBes, roBopsi:
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ubo VM cospaHo Bce... BuayMoe u HeBupumoe: IIpecronsr mu, Tocnopcrsa mu,
Havanbcta /1, Bractu mu (Ko 1 : 16), u aHrenbckue BOMHCTBA, M apXaHTeNb-
CK1ie YiHOHaYa/vist [ TBOpeHns mke BO CBATBIX OTIIa Halero Bacumus Bennkoro].

(The birth of the world was preceded by a condition of things suitable
for the exercise of supernatural powers, outstripping the limits of time, eternal
and infinite. The Creator and Demiurge of the universe perfected His works in it,
spiritual light for the happiness of all who love the Lord, intellectual and invis-
ible natures, all the orderly arrangement of pure intelligences who are beyond
the reach of our mind and of whom we cannot even discover the names. They fill
the essence of this invisible world, as Paul teaches us: “For by Him were all things
created that are in heaven, and that are in earth, visible and invisible whether
they be thrones or dominions or principalities or powers” (Col 1 : 16) or virtues or
hosts of angels or the dignities of archangels.)

Gregory the Theologian expressed it similarly: «...mpexxge Bcero
OH BBIMBILIIAET aHTeNbCKYe 1 HebecHble cuibl» (...God created first of all
the angelic heavenly powers). His opinion was shared by John of Damascus:

S xe cornmamaiocs ¢ BorocnmoBom. V60 Hammexano, 4To6 mpexyie Bce-
ro 6blTa cO3flaHa IOCTUraeMas TOAbKO yMoM cyifHocTb [CB. Voann Jama-
CKMH, c. 121].

(For myself, I am in harmony with the Theologian. For it was fitting that
the mental essence should be the first created.)

Jerome, John Chrysostom, and Ambrose of Milan all agreed with them:

K 3aK/1104€HIMI0 O TOM, YTO AHTe/IbI MOITIV OBITH COTBOPEHBI IIPEK]Ie BCIKOIL
MaTepI/IaIIbHOCTI/I, IIOABOOUT KHUTA MOBa, B KOTOPOI?[ I‘OBOpI/UIOCb, 49YTO TBO-
peHIe B TIepBblit eHb MUPO3AaHIsI OCYIeCTB/IsUIOCh Borom mpu obuieM pa-
MOCTHOM JIMKOBAHUM «ChIHOB boxknmx» (VoB. 38 : 4-7) [Tam ke, c. 529].

(The Book of Job allows us to conclude that the angels could be created before
any materiality. The Book of Job states that the creation on the first day of cre-
ation was performed by God with a cheerful rejoicing of “sons of God”.)

However, one also finds other ideas in the exegetical literature.
In the apocryphal Book of Jubilees from the Old Testament, the act
of the creation of the angels is simultaneous with the creation of heaven
and the elements:

V60 B mepsolit fenb OH coTBOpUI Hebeca, KOTOPbIE BBEPXY, M 3€MIIIO,
U BOJIBI, M BCEX JIyXOB, KOTOpble EMy ciy»kaT, u AHTe/I0B /uua, u AHIENIoB
IIpOC/IaB/IeHNs, M AHTeJIOB [lyXa OTH:A, M AHIeIOB /lyXa BeTpPOB, ¥ AHTEIOB
006/TauHbIX JYXOB MpaKa, U 'pajia U nHes, 1 AHT€/I0B TO/INH, K TPOMOB 1 MOJI-



I. Dergacheva The Angelology of the Explanatory Palaea 831

HUI, ¥ AHTETIOB IYXOB XO/IOAA M 3HOs, 3UMBI 1 BECHBI, OCEHN 1 JIeTa, ¥ AH-
resioB Bcex JyxoB Ero tBopenmii Ha Hebe, U Ha 3eMJIe, I BO BCeX MONMHAX,
U IyXOB MpaKa J CBeTa,  yTPeHHell 3apu, ¥ Beuepa, KoTopble OH IPUTOTOBIU
o npensupenuio Ceoeit mpemyapoctu [Kuura K06mnees].

(For on the first day He created the heavens which are above and the earth
and the waters and all the spirits which serve before Him - the angels of the pres-
ence, and the angels of sanctification, and the angels [of the spirit of fire and the an-
gels] of the spirit of winds, and the angels of the spirit of clouds, and of darkness,
and of snow and of hail and of frost, and the angels of the valleys and of the thunder
and of the lightning, and the angels of the spirits of cold and of heat, and of win-
ter and of spring, and of autumn and of summer, and of all the spirits of his
creatures which are in the heavens and on the earth, (He created) the abysses
and the darkness, eventide [and night], and the light, dawn and day, which He
hath prepared in the knowledge of his heart.)

V. V. Milkov notes that ‘this view is further consistently reproduced
by the author of the Palaea, who relied on Epiphanius of Cyprus and An-
tiochian sources of the compilation which preserved the Old Testament
apocryphal interpretation. But all the arguments stating that the angels
of the elements occur together with the elements disagree with the earlier
statement on the primary creation of angels. This unresolved contradic-
tion is probably related to the character of the compilation of the work.
Generally, the angelology of the Palaea dates back to the Old Testament
apocryphal tradition, which had developed the motifs of the Book of Jubi-
lees and associated the appearance of spiritual essences with the first day
of creation’ [ITanes TonkoBas, c. 529].

Indeed, as soon as the author of the Palaea begins to describe in detail
the duties of the angels, he definitely associates their appearance with
the first day of creation:

[AHrenpl Xe] CyThb CTy)KeOHbIe TyXU, OChUIaeMble Ha CITY>KOY: aHTe/Ibl 06-
JIaKOB, aHTe/Ibl TYMaHa, aHTe/Ibl TPaJia, AHTE/IbI JIbjIa, AHT€/Ibl Ty, AHTE/IbI U3-
MOPO3H, AHT€/Ibl MHEsI, AHT€/Ibl MOPO3a, aHTE/Ibl POChI, AHT€/Ibl 3BYKOB, aHI€/Ibl
MOJIHUM, aHT€/Ibl TPOMA, AHTE/Ibl 3HOA, 3UMbI U JIETA, BECHbI ¥ OCEHU — CJIO-
BOM, Bcex cosfannmit Ero. Bee atu nena (Bern), HeuspedeHHbIe, HEIOCTVDKM-
MBbI€ U HEJOCTYIHbIe yMy, Bragpika Iociogs bor B mepBbiii IeHb CBOEIO My-
mpoctbio corBopu [Tam xxe, c. 17].

([The angels] are ministering spirits sent out to serve: the angels of clouds,
the angels of mist, the angels of hail, the angels of ice, the angels of thunderclouds,
the angels of frost, the angels of hoar, the angels of frost, the angels of dew, the an-
gels of voices, the angels of lightning, the angels of thunder, the angels of heat,
of winter and summer, spring and autumn, and, in a word, of all His creatures.
All these things and deeds, indescribable, incomprehensible, unconceivable,
the Lord has prepared in the first day in the knowledge of his heart.)
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The text of the Palaea is riddled with apocryphal allusions and is inter-
textual. The author, a brilliant exegetical scholar when analysing the Scrip-
tures on topics that interest him, complements their content with texts
he learned from apocryphal books. For example, when referring to the de-
scription of the angelic ministry by St Paul from the books of the New
Testament, he complements them with information about St Paul’s ascent
into heaven from the apocryphal Vision of St Paul [Mwunbkos]:

W B Ilocmanun xopuupsnam anocron Ilasen ckasam: «He mogo6aer
MHe XB/JIUTbCS, MO0 s IPUAY B BUAEHNMN siBleHusi [ocropHs. 3Haw 4deso-
BeKa BO Xpucre, KOTOpbIi 14 jleT ToMy Hasaj (WM B Tesle, YUIM BHE Tela,
He 3HaI0, Bor BejaeT) BOCXuIneH ObUI 1O TPETHErO Heba 11 CTIbIIIAT HEU3PedeH-
HbIe C/IOBA, KOTOPBIX Ye/IOBEKY HeJIb3sI [IEPECKa3ath, 11 ObUI [IEPEHECeH B paii»
(2 Kop. 12 : 1-4) [ITanes Tonkosas, c. 33-34].

(And in Corinthians the Apostle Paul said, “It is doubtless not profitable
for me to boast. I will come to visions and revelations of the Lord: I know a man
in Christ who fourteen years ago- whether in the body I do not know, or whether
out of the body I do not know, God knows - such a one was caught up to the third
heaven. And I know such a man — whether in the body, or out of the body I do not
know, God knows - how he was caught up into paradise and heard inexpressible
words, which is not lawful for a man to utter”.)

One can find the most detailed teaching about angels in the exegetical
interpretation of the Scriptures from Dionysius the Areopagite’s book On
the Celestial Hierarchy. Nine orders are divided into three hierarchies: the first
are thrones, cherubims, and seraphims; the second are dominions, virtues,
and powers; and the third - principalities, archangels, and angels. This de-
tailed description of the ‘angelic order’ is supplemented by the explanation
of the origin of the names of angels, their numerology (Chapter 14. What does
the number of angels given [to us] in the Scriptures mean? [Tam xe, c. 276]),
and their images (Chapter 15. What are the images of the angelic forces: what
is firelikeness or humanlikeness, what are eyes, hands, ears, nostrils and so on
[Tam ke, c. 277]). A description of the hierarchy of the angelic forces is given
in detail in the apocryphal “Testament of Adam’ [[Top¢upbes, c. 172-173].

The noumenal nature of angels is described in philosophical terms
by A. P. Shcheglov: “The angels per se are builders of space-time constraints,
and not the very substance of matter and form. What is inherent in the ul-
timate ontological grounds belongs to the Supreme Being and not to imma-
nent phenomena. Creations, even those at the highest level of creation, can-
not know the Absolute, much less create something infinite. Angels in the old
Russian view are a multiple voug, i. e. a mind-managing fixed substance”
[[Iermos, 2007, c. 21].

The sequence between the first and second hierarchies is broken
in the Palaea, as dominions and thrones, listed one after another, should
be placed in the reverse order. Shcheglov drew attention to the fact that
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the order of the angelic hierarchy goes not from top to bottom, but marks
the ascent from the ‘earthly to the heavenly’ As a consequence, the hierar-
chical structure of the world order is the reverse of that offered by author-
itative theological opinion [Ilermos, 1988, c. 227].

The description of the angels emphasises their strength of mind, free-
dom of will, incorporealness (although in the material world they have
the ability to temporarily obtain a body), existence beyond any dimensions
(an angel, being merely a mind, does not occupy space), and infinity of ex-
istence. They do not possess verbal speech, but communicate among them-
selves via thought:

AHrenmaM 1o npupose [CBOIICTBEHHO]| MOHMMATb CMBICT C/IOB 6€3MOIBHO
Y CHOCUTbBCA OPYT C OPYroM ToIbKo MbiciieHHO [ITames Tonkosas, c. 13].

(The angels [inherently] understand the meaning of words silently and com-
municate with each other only mentally.)

Sometimes angels are permitted to foresee the future:

Toro e, 4TO JO/KHO OBbITh, HE BENAIOT HM aHTe/bl, HM Majiune ¢ Hebec.
Ecmn ke 6ynyiee 6pIBaeT OTKPBITO, TO HOCTAHHBIMIL OT bora aHremamu, Ko-
TOPBIN BEUT MM IPOBO3BeCTUTDL Ero ceoum yrogumkam. V To, 9T0 TOBOPAT
aHresbl, [mercTBuTenbHO| coObBaeTca [Tam ke, c. 59].

(Those things that must be neither the angels nor those fallen from heaven
know. If the future is disclosed, it is disclosed by the angels sent from God, Who
tells them to announce it to His saints. And what the angels tell [really] comes
to be true’.)

The Palaea constantly emphasises the fact that the angels are ‘minis-
tering spirits who are sent forth to minister’ (Heb. 1 : 14). The Scriptures
say: «3Be3fjaM U 00OMM CBeTMIaM COBEpIIATh JBIDKEHUE IO BO3LYXY
IIpY IOMOIIY Pa3yMHBIX cuil» (the stars and the two great lights are to move
in the air with the help of intelligent force) [Tam xe, c. 33]. However, the min-
istering function of angels has its limits in time:

B KoHIle BEKOB aHTe/IbI OCBOOOMATCS OT 00s3aHHOCTEN CBOEN CITyXOBbl,
KOTOPYIO OHM VCIIOJIHAIOT paju denoBeka. O KOHIje BeKa cKasasl B EBaHremn
Cawm Bor: «/60 Torma cumbl HeGecHbIe TIOKOIEeOIIOTCS, M 3BE3/Ibl, CIOBHO JI-
CThSI, CIIARyT ¢ HebOa Ha 3emytio» (Md. 24 : 29-30). He6ecubimu cunamu OH Ha-
3bIBaeT aHTe/IOB; [ajIeHNe 3Be3]] Ha 3eMJII0 IIPOU30II/IET U3-3a OCBOOOXK EHISE
aHTe/IOB OT CBOEI CIIyXObI yIipaBIeHns 3Besfamu [ Tam xe, c. 33].

(Immediately after the tribulation of those days the angels will be free
of the service that they perform for mankind. God himself spoke of the end of times
in the Gospel: “For then the powers of heaven shall be shaken, and the stars, like
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leaves, shall fall from heaven to earth” (Matt. 24 : 29-30). The powers of heaven
are what he calls angels; the stars shall fall to earth due to the release of the angels
from their service of star maintenance.)

However, long before the apocalyptic transformation of the earth,
the divine harmony was broken by the distortion of the essence of one
of the angels of the tenth angelic order, resulting in the split of the noumenal
world:

B 3TOT meHb [TBOpeHM:A] OAMH M3 aHrenoB 1o uMeHy CaTaHa, KOTOPBIN
ObIT CTapelmMHON [eCsITOTO YMHa, yBuzien, Kak bor ykpacun Ty TBEpab,
0 KOTOPOII MBI TOBOPW/IM, TO €CTb He6O VI 3eMJII0, IPEUCIIONHIICA TOPAbIHE
n nopgyMan: «Kak mpekpacHa BcelleHHas, HO He BVDKY Ha Hell )KUTeseit; Ipu-
Iy Ha 3eMJII0 1 BO3bMy ee 1 Oyay obmazath efo n Oyay Kak bor, n mocTasiio
IIpecTos CBOII Ha o6makax». M ToTdac cepr ero Tocmons ¢ Hebec 3a TOPHOCTD
rombicia ero [Tam ke, c. 57].

(On that day [of creation], one of the angels named Satan, who was
the elder of the tenth order, saw how God had adorned the firmament which
we talked about, that is, the heaven and the earth, and became filled with pride,
and thought: “How beautiful the universe is, but I do not see residents there.
I shall come to earth and take it and possess it, and be like God, and I shall set
my throne on the clouds.” And the Lord immediately cast him down from heaven
for the pride of his thought.)

The subordinates of the archistrategos were also punished: they were
scattered all over the underworld, cast down to the earth, or suspended
in the air:

Bcren 3a HUM, CTIOBHO IIECOK, ITPOCHITABIINILICA ¢ Hebec, Iaj MogHaYa Ib-
HBIIl eMy [eCATBII YMH: OfHV IIPOJIETeNN B IIPEUCIOAHION, Apyrue IIalm
Ha 3eMJII0, TPeTbM NMOBUC/M B Bo3xyxe [Tam xe].

(After him, like sand spilled from heaven, the tenth order, subordinate to him,
also fell: some flew into the underworld, others fell to earth or were suspended
in the air.) [Tam xe].

From this point, the existential opposition of good and evil has
permeated the noumenal and material worlds.

Archistrategos Michael, the commander of thearmyofthe Lordand elder
of the secondorder, explains the essence of the universal tragedy: «Baemnem,
160 C HaMI CBeT, I HbIHE, 0O/IMYEeHHbIe CBETOM, BbI cTanu TbMmoi!» (We
listen, for we are the light, and now, exposed by the light, you have become
the darkness!) [Tam xe, c. 58]. Thus, angels, entities of the noumenal world,
turn into their opposite, i. e., devils. The author of the Palaea thoroughly
describes their fate:
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W 6ecol, crplaBive I1ac apxanrenra Muxamia, TYT ke ObUIM IOBelle-
HbI B Bo3ayxe. [TepBble xe mapiine 6echl, KOTOpbIe IIPOBAIMINCD B IIPEUCIION-
HIOIO, TeIlepb KaK IIyXMe I C TeX IOp HUYero B MUpe He 3HAIOT. A Te U3 HIUX,
KOTOPBIE TIa/IN Ha 3€MJII0, T€ XOJSAT 110 3eMJIe, IPUUNHSS 3710 CBOUMM COb/Ia3-
Hamu. [locnepHye xe 13 HUX apXaHIe/IbCKMM IJIACOM OCTaBJICHBI B BO3JyXe,
U OHU, TIOBJICHYB, TBOPAT IIAKOCTel CKOIbKO MOryT [Tam sxe].

(And the devils who heard the voice of the Archangel Michael were imme-
diately suspended in the air. The first fallen devils that fell into the underworld
are now like the deaf and since then they have known nothing in the world. And
those of them who fell to earth are walking over the earth, causing evil by their
temptations. The last of them are left in the air by the Archangel’s voice and they,
having been suspended, do as much mischief as they can.)

The new  commander of  the demons, «CaraHa,
OBIBILINIT CTAPENIINHON B YMHE, CTa/l HAYaIbHNKOM 3eMHOTO YiHa [6ecoB]
U TIONy4YWI BJIACTb Haf 3eMyei» (Satan, a former elder in the order, be-
came commander of the earthly order [of demons] and got the power over
the earth) [Tam xe].

The Palaea describes the sorcery of the demons in detail:

To ke, 9TO Gechl «IIPOPOUECTBYIOT» BOJIIEOHMKAM, YapOfiesiM, KOTAYHAM
U IIPOPULIATENISAM, TO He BCe IPsIMO cObIBaeTCs. VIHOI/Ia OHY 3HAKOT, YTO CIIy-
YUTCS B JHA/eKOM OYAyIeM, ¥ MHOM pas, IO IIPOMBICTY, 06 9TOM TOBOPSIT.
VHorza ke OHM 0OBOPXMBAIOT MATOBEPOB I, YBIEKast UX K HOTUOeIN, cMy-
I[AIOT X KO3HSIMM U COOTa3HaML, 000TIbIIAIOT IOXKBIO UX yM. [lake ecyu MHO-
I/ja OHU TOBOPSAT UCTUHY, TO UTOT UX C/IOB BCE PABHO BefeT K 371y, 3aCTaB/Iss
nrats. [ToToMy He cleyeT MM BepUTb, UOO OUEBMAHO, UTO IMOC/IE MAfeHIs
OecaM y>Ke HeT ITOKasTHMS, KaK 1 TofsIM rmocre cmeptu [Tam xe, c. 59].

(Not everything that the demons prophesise to magicians, enchanters, sor-
cerers, and soothsayers is to come true. Sometimes they know what will happen
in the distant future, and now and then, by Providence, they talk about this. But
sometimes they bewitch those of little faith and, dragging them to perdition, con-
fuse them by wiles and temptations, deceiving their mind with lies. Even if some-
times they speak the truth, ultimately their words still lead to evil, making people
lie. That is why one should not believe them, for it is evident that after the fall,
the devils have no repentance, like people have none after death.)

The invectives against witchcraft in the Tale of the Past Years may have
been borrowed from this particular source: ‘In the ridicule of the sorcery
common among the pagans, the author (of the Tale of the Past Years. -
I. D.) shows extraordinary erudition. He brings up the story from the times
of the Greek king Domitian about the magician Apollonius of Tyana, who
performed demonic miracles everywhere from Rome to Byzantium. Al-
though he had some success in these miracles, expelling numerous snakes
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and scorpions from cities, calming horses’ rage, and exterminating gnats
in Antioch, all of this was done with demonic force. The demons helped
the magician in his sorcery not only during his life: they also possessed his
soul after death. Even at the tomb of the magician, demons, wearing his
face and name, continued to deceive gullible people’ [[Jeprauesa, c. 98].

Since the fallen angels turned into demons of darkness, existence has
been influenced by opposed noumenal powers. The angelic world remains
unchanged, but a tenth of its noumenal space has defected from it, i. e.,
the archistrategos of the tenth angelic order (Lucifer and his angels who
were turned into demons). Since the earth, or rather the part of it known
as the underworld, became their place of residence, a modern cosmic set-
up was established, presented via a binary opposition: heaven, a noumenal
sphere for the original angelic entities, is opposed to the earth, which is
vulnerable to Lucifer and the evil and corruption brought by his armies.
This opposition, which permeates medieval cosmology, is related to the ad-
vent of evil. The topoi are localised: earth vs. heaven, heaven vs. hell, life
vs. death, eternity vs. finiteness, good vs. evil, spirit vs. matter, and right vs.
left. The world is dichotomous: there is heaven, where the souls of the righ-
teous go, and hell, where sinners languish, and between lies a material
world, i. e., the earth.

Thus, the text of the Palaea confirms ideas characteristic of medieval
Russian philosophy: that evil had no original existence, that it is finite,
and that it was not a part of the Divine plan of creation. The energy
of Lucifer and his demons is an emanation of evil; everything that they touch
becomes mortal and finite, they corrupt everything, including themselves,
and are approaching their own destruction. However, at the moment
when the universe is transfigured into the New Jerusalem, when ‘heaven
and earth reunite’ at the end of times, Lucifer will cease to exist, and with
that evil will disappear from the world.
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